Eigt i in a Fdiefick 75 U that a are . 7 


© RR 
in the Houſe: Or.. 
Rs EI > "4 
— — —— —— 8 
HR 


Py 


Impartial china, 


ConSIDERING 


The Celebrated Diſcourſes on the RE 1 3 
of January aof the Right Reverend the 7/93 au, 


Biſhop of B Hel, before the, Hoyſe of 
Lords; of the Reverend D# all gn. 


+4; | 


before the Houſt r ragh ; and of ers | 
the Reverend Dr. beſore the Lord - 
Mayor, and Court: O L Aldermen. . LALLLO [ 


» ” WHEREIN, 
With a juſt Praiſe of their Merits, Reſpect 


to their Characters, and. Deterence to the 
| Church; their Matter, Męthod, Explanations . 
of, and Deductions from Scripture, arc obſerv*d. 


aſpecially as to Dr. Trap's Notion of viſiting che 
| Sins of the Fathers on the Children, 
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WITH 4 
Readings i in the Hebrew, Chaldee, Arabick, and | 
. Valeate, noted: And to take in what is moſt remarkable ef 
, . on*this Head, a Reflection on a Principle. of the Riglir 
\ Reverend the Biſhop of Sim, and the Diſplte or Milton 


and Salmaſinus, Mr. Milbofn and Mr. Bradbury: With a 


Rule to judge and apply | Sermons on that ane en 
on. 
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EXO D. . 31, 32. 


— Thou ſhalt make a Candleſtick of 
pure Gold; of beaten Work ſball the 
Candleſtick be made; his Shaft and 
his Branches, his Bron; his Knops, 
and his Flowers ſpall be of the ſamse : 

And fix Branches ſhall come out of the 
Sides of it, three Branches of the 

Candleſtick out of the one Side, aud 
three Branches of the Candleſtick out 
Y the other Side. 


_ was writtey ay our bh. 
ſruttion, that we ti Pati 
ence and Comfort of the Scrip- 
tares, migli have Hope: What 
God has cleanſed, that call not 
thou common What the Divixe Siri r, 
the Oracle of Sacred Scrigture, has been 
W A pleas'd 


E 


pleas'd to dwell upon in a particular Man- 
ner, that call not thou unworthy of thy ſe» 
rious Attention; Deſpiſe not Prophecyings, 
and lean not tco much to thine own Wiſdom : 
Nhat can be more mean, and ought to be 


more humble, than Man that is a Worm, 


and the Son of Man, that is a Worm? The 
beſt are only Veſſels faſhion'd out of the 
fame Lump by the Hand of the Potter; and 
it is God, who ſheweth Mercy, not Man, 


teft he ſhould boaſt, that hath made ſome 


to honour, and others to diſhonour. 

The Lord himſelf, (according to whoſe 
Pattern in the Mount, a Figure of good 
Things to come, Moſes fram'd the Taberna- 
cle, and the holy Things of the Sanctuary ) 
condeſcended to the Infirmities of his Peo- 
ple, by appointing the moſt minute Cir- 
cumſtances of the Fewiſh Law; the fix 
Branches and Ornaments of the Golden 


Candleſtick, to teach us, that his Word is 


our Supreme Law, that nothing is trivial 
or abject, which he ordains ; that the Lord's 
Teſtimony is the Light of our Paths; that 
Doubts are to be ſearch'd, and Obſcuritics 
clear'd by the Lamp of Heavenly Intelli- 
gence ; that he, who is the Luſtre of Iſrael, 
and turneth the Shadow of Death into the 
Morning, is our Star in the Eaſt, pointing 


out where we are to offer the Myrrh of a 


our Submiſſion, he Gold of our peculiar 
BO Vows, 
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Vows, and the Jincenſe of our Devout Ac- 
knowledgment, 1 
This was the Original of St. John's Vi- 
ſion of the Son of Man, Rev. i. 13, 20. in 
the midſt of the Seven Candleſticks, which 
were the Churches; for the Lamps were 
leven, He the Centre, from whom the fix 
Branches were illuminated; not mention'd 
here by Moſes, becauſe the Sun of 1 
neſs was not yet ariſen with Healing in his 
Wings Therefore at firſt the Mediation- 
Lamp was not ſpoken of; the Branch of 
Fefſe, call'd emphatically, be Mar, the 
Brauch, was not enumerated among the 
reſt, till the Veil ſbould be taken away, and 
the Glory over the Mercy-Scat ſhould be- 
come a Light to lighten the Gentiles, as well 
as the Splendor of the Sons of Jucob, the 
univerſal Suecnrnan of Mankind. 
The Prophet Zechariah mentions this 
Candleſtick, with the two Olive-Trees on 
each Side, to inſtruct us, that the Wiſdom 
which is from above is firft pure, then peace- 
able The Golden Materials arc the Truth 
of the moſt High, in the Scripture, directing 
and opening the Way of the Juſt to a perfect 
Day; the beaten Work is the repeated 
Meditation of Man on the fame Argu= 
ment; the Knops and Flowers are the Di- 
viſions and Embelliſhments, by every holy 
Bezaleel, cach Spiritual Workman, rightly 
A 2 di vi- 
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dividing the Word of Truth ; the fix 
Branches are the Principal Lights, that 
extend equally their Force to all, tho' on 
oppoſite Sides of the ſame Candleſtick ; and 
the ſeventh is the Son of God, not to be 
mention'd with the Inferior Branches; ; but 
the Standard and Fountain of all Know- 


| ledge ; whole Words are as- fine Gold, more 


Prec mos, as Silver try'd ſeven Times in the 


Furnace'; and who ſhal flee it to purify the 


Sons of Levi, as d Refiner of Gold and 


Silver. 
In the mean time, till his final Judg- 


ment; till he ſhall be the Light and Sun of 
#hat «City, into which the "Kings of the 


Earth, thoſe who have been mals to him 
Kings ad Pyieſis, ſhall bring their Glory; z 
Let us conſider thoſe Sons of Levi, thoſe 
main Branches of the ſame Candleſtick, Sub- 


jects of one and the fame Nation, Proſeſ- 


{ors or Teachers of the 1 ame Common Chri- 


ſtianity, as to their various Sentiments, and 


Model of diſcourſing on the Unhappy Oc- 
ſion of the Thirtieth of January; to weigh 
the beaten Gold in the Balance of the San- 
Quary, and kindle the Sacred Fire, like 
Elijah, by a Ray from Heaven, unpollu- 
ted by the Smoke of the nether Furnace, 
where their Belief is trembling, and their 
Light is outer Darkneſs. 
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Be the two Right Reverend Biſhops of 
Briſtol and Sarum, the two firſt Branches, 
like Olive- trees, as they ſhould be the Mi- 
niſters of Peace, on either Hand of the 
Son of Man. | 
The Scheme of the Biſhop of Beiſtol 


begins with a Text from Rom. xiii. 5. 


Wherefore 'ye muſt needs be ſabjet#, not 
only for Wrath , but alſo for Conſcience- 


fake That is, becauſe the Powers that be 


are ordain'd of God: Though the Biſhop 
does not there explain what is meant by 
the Powers that be, whether the King only, 
or King, Lords and Commons, or Lords and 
Commons without the King, ( a famous 
Caſe of which is well-known,) or any 
Powers that be, for the Time being. His 
Lordſhip ſhould have divided the Word to 
us, on that Head, according to the Ex- 
ample of Chriſt, Apollo, and St. Paul, 
who expounded the Scriptures, that thoſe 
Things were ſo; and left all Paſtors a Rule 
to be mighty in them. This is one Deſect 
in any Schemes of the zoth of January 
Sermons, to preach on a Text, without 
explaining the Terms of that and the Con- 
text, by which we are undirected as to our 
own Conſcience and Practice in the A 

plication of the Sermon; as the Biſhop ve- 
ry well urges Conſcience, and Confcientionfly, 


Pag. 6. but unleſs he had told us the 


Me an- 
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Meaning of the Powers that be, how can 
we be Conſcientious of our Duty to them? 
The Right Reverend the Biſhop of Sa- 
rum has written many Books, and preach'd 
many Sermons to ſhew, that © it is the 
« Civil Magiſtrate's being the Miniſter of 
& God to us rox Gooop,” that is the 
Meaſure of our Conſciences in applying St. 
Pauls Rule; by which that Biſhop makes 
the People Judges of their Conſciences in 
that Particular, and Judges of Him, how 
far he is the Minifter of God for Good ; 
which is giving them a Judicature, a 
Judgment of rue MINISTRY of the Civil 
Magiſtrate, Now thele two Biſhops, who 
are oppoſite Lights on the ſame Candle- 
ſtick, ſhould both give the People a deter- 


minate Rule of Conſcience on this Point; 


otherwiſe the word Conſcience, will be 
us'd at Large, as it has been; and the Bi- 
ſhop of Sarum's Conſcience will be no Law 
to the Biſhop of Bri/tol, nor either of them 
to the Conſciences of others. I remark it 
therefore as the ſecond Defect in the zoth 
of January Setmons, not to give the Peo- 
ple a diftin& Rule of Conſcience to act by, 
on a Scripture Footing, in this Affair; 
leaving, by that Omiſſion, a Latitude for 
two Conſtiences, different and repugnant 
to each other, and therefore, for two 
Thouſand, or more, indefinitely. * 
he 
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The Biſhop of Briſtol proceeds, Pag. 7, 
8, and 9. to rehearſe the perſonal Virtues 
of his Majeſty King Charles the Firſt, that 
he was a Gracious, Merciful, and Pious 
King; Pag. 9. he profeſſes not to enter 
into the Cauſes of the Rebellion. Truth 
can never ſuffer, and the whole Truth 
might have been gloriouſly laid forth on 
the Panegyrick before; for half the Truth 
is not the whole: I remark it as a third 
Defe&, not to exhibit to us the main of 
the entire Queſtion; for how can a Chriſti- 
ari's Conſcience be fully inform'd, by let- 
ting him only into a part of his Informa- 
tion? And how can the People rightly diſ- 
charge their Obligation, if their Conſcien- 
ences be not compleatly inſtructed ? 

Pag. 11. The Biſhop of Briſtol, inſtead 
of looking back, would prevent the like 
Calamities for the future, not by explain- 
ing the Scripture, regulating ſurely, and 
fully informing the Conſcience, but by hrs 
own Ule of the Text; ſhewing from that, 
I. That a conſcientious Regard to the 
Principles of Religion, is the firmeſt Sup- 

rt of Civil Government. 

Pag. 5. He ſhew'd firſt from the Text, 
* The Duty of Subjection from God's or- 
« daining the Powers that be:“ 

Pag. 11. He has a Second Firſt, © To 
& ſhew the Support of Government from 

* the 
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* the Principles of Religion in general,” 
which 1s neither in the Words, nor in the 
Senſe of the Text: The ſingle Duty of 
Subjection for Conſcience Sake, is not a con- 
ſcientious Regard to the Principles of Reli- 
gion at large for the Support of Government : 
That is Conſcience. for the ſake of the Go- 
vernment ; the Text is Subjection for the ſake 
of Conſcience ; which is the direct contrary : 
For Confcience, in the Text, is the Rule 
of Subjection to Government for its firmeſt 
Support, not the Support of Goyernment 
the Rule of Conſcience. ar 

His firſt Head is ſhewn indeed, as he 
ſpeaks, from the Text, becauſe it is not in 
ir. The Text does not guide him to com- 
pare what is more or leſs for the Support 
of Government, but it gives two Motives 
of Subjection, one for Wrath, the other 
for Conſcience, in regard to Obedience on- 
ly, without the leaſt Handle to compare 
them, for the Support of Government. 
There is not a Word in the whole Chapter 
of the Support of Government, which is 
a diſtinct Idea, another Propofition, from 
that of Subjection for the ſake of Conſci- 
ence. That Support might have been 
made a remote Inference, it could not na- 
turally and immediately be made the firſt 
Head from the Text; the firſt Head ought 
not to be of what may be thought im- 


ply'd 
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ply'd in a Text, but of what is there im- 
mediately; otherwiſe it denies any Head 
to be firſt, by making any to he equally 
ſo. St. Paul makes no Compariſon , the 
Biſhop does; and ſhews it from his Words : 
St. Paul ſpeaks of Subjection for the lake 
of Conſcience; the Biſhop of Conſcience, 
or religious Principles, for the ſake of Go- 
vernment: One ſays, you ought to be fub- 
ject, as you are conſcious, the Magiſtrate is 
the Miniſter of God for Good to you; the 
other, you ought to be a Man of Conſci- 
ence and Religion, becauſe it is the firmeſt 
Support of Government ; which inverts the 
Propoſition ; for that Reaſon is 20 Conſci- 
ence, being only a human Motive, and go- 
yern'd by a temporal Conſideration. 

I remark it as a fourth Dete& in the 
zoth of January Sermons, to ſhew from 
the Words of the Text in the firſt Head, 
what is not in the Words at all, and it 
ſuppos'd to be imply'd, muſt have come 
under a more diſtant Article: Unleſs my 
Lord Biſhop had an Eye to that Paſlage, 
the firſt ſhall be laſt, and the laſt firſt, for 
many are call'd, but few are choſen. 

From Pas. 12, to 23, which is the Bo- 
dy of the Sermon, the Biſhop of Bri/to/ 
enlarges on this firſt Head (leading him itill 
farther out of the way, the longer he fol- 


low'd a wrong Path at ſetting out) about 
the 
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the Riſe of Government, “from Violati- 
« ons of the Laws of Nature, by the Con- 
« {ent of Men only; no Form of Govern- 
ment, as he ſays, Pag. 16. being preſcrib'd 
by God above another. He is enforcing 
Obedience from Conſcience, and yet he 
tells us, God does not preſcribe any Go-« 
vernment at all more than another; by 
which he puts Conſcience out of the Que- 
ſtion: So that he makes Religion the firm- 
eſt Support of Government, and yet ai- 
firms it has not the Support of Religion, 
it is not founded upon that, but on breach- 
es of the Laws of Nature, and is a meer 
human Inſtitution. Conſcience to God for 
a human Inftitution, and from ſecular Mo- 
tives for the Peace and Order of Society, 
is a Contradiction in Terms; it is not 
St. Paul's Doctrine. St. Paul lays we arc 
to be ſubject, as we are conſcious the Ma- 
giſtrate is the Miniſter of God to us for 
Good. That was St. Paul's Conſcience ; he 
did not make the Intereſt, or firmeſt Sup- 
port of the Government, his Conſcience, his 
God; his Perſuaſion of the Powers being 
the Miniſter of God to him for Good, was 
the Rule of his Conſcience. 

Pag. 23. The Biſhop of Briſtol proceeds, 
« That THis LEADS him to his ſecond 
« Head;” Pas. 12. he was to ſhew a three 
Heads from the Words of the Text, and the 

ſecond 
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fecond is, „that the Chriſtian Religion 
« lays the ſtrongeſt Obligation of Obedi- 
« ence on the Conſciences of all Chriſti- 
« ans:” This is true, but not in the Text: 
ay N have been alſo a remote Inference, 
but more properly a fifth, than, a ſecond 
Head; for that ought to have been, what iz 
the Words is the ſecond Conſideration. 

He tells us here, that the Chriſtian Re- 
ligion Jays us under the ſtrongeſt Ties of 
Subjection to Government; whereas before 
he told us, that Goverment. was founded: 
on human Conſent, not God's Appoint- 
ment: Subjects are Subjects to a Form of 
Government; no Form of it, ſays the Bi- 
ſhop, is preſcrib d by God, nor therefore by 
the Chriſtian Religion, above another ; yet 
he inſiſts, you are to be /abjeF to a Form of 
Government, for Conſcience Sake, by applying 
it at laſt to the preſent Goverament. His 
Diſcourſe is a proper Image of the Rebel- 
lion, it fights with it ſelf : God orders you 
to be ſubject to a Form of Government; yet 
God, he ayers, order'd no Form ol it, Man 
order'd the whole. 

Pag. 24. He builds the Right of the Ma- 
giſtrate to Tribute, and the Obligation of 
others to pay it, on Chriſt's Anſwer to 
the Queſtion, Matth. xxii. 16. Whether it 
Was lawful to pay Tribute? Oblerve, the 
Queſtion 1 is not, whether a Man was 9big"d 
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to pay it, but whether it was even ſo much 
as lawful; Chriſt did not ſay it was Iauful, 
or a Duty to pay Tribute, but in general 
Terms, Render to Cæſar the Things that are 
C.eſar's? What Things are Cz/ar's ? Chriſt 
did not reſolve that Queſtion. In another 
Text Chriſt ſaid, the Children are free from 
Cuſtom or Tribute. The Biſhop quotes St. 
Paul as an Example of Subjection, Pag. 25. 
St. Paul would not ſubmit once to the Ma- 
giſtrate, Is it. lawful, ſays he, for you to 


ſcourge a Man that is a Roman, and uncon= 


domu'd 

Pag. 27. He comes to his Third and laſt 
Head, That it is our Duty to be ſubject to 
the preſent Government. Pag. 11. he ex- 
preſſes it, how much it is our Duty; and he 
propoſes there to ſhe that from the Words 
of the Text, that is, the Biſhop aſſerts, that 
St. Paul, near 1709 Years ago, (though no 
Form of Government, as he declares, was 
ever preſcrib'd by God above another,) 
made it our Duty to God, for Conſcience 
Sake, to be ſubject to the preſent Govern- 
ment. His Expreſſion, How much, Pag. 11. 
was his Guide. He concludes with an En- 
comium upon His Majeſty, the Royal Fa- 
mily, and the Bleſſings of the preſent Situ- 
ation of Affairs; all ſhewn from the Words 
of the Text, 


1 re- 
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I remark, that the Scheme of the Bi- 
ſhop's Sermon was to celebrate the preſent 
Government, and to turn his Text and Ser- 
mon to that Point ; whereas his Text ſhould 
have been, as he propos'd, the Fountain of 
his Diſcourſe; he has made the Concluſion 
of the Diſcourſe the Beginning of the Text, 
and has put St. PauPs Words Ix SusjecrrION 
To his own Speculations. | 


4 / 

That of the Reverend Df. San claims 
our next Attention: His Text is, Take 
« away the Wicked from before the King, 
«© and his Throne ſhall be eſtabliſn'd in 
“ Rightcouſneſs.” The Doctor profeſſes, 


P. 6. to chuſe theſe Words, becauſe they 


may not be found improper to a Scheme he 
had form'd before he choſe his Text, to 
ſhew the Agreement of the 5th of Novem- 
ber, which commemorates our Deliverance 
from Popery and Slavery, (he Doctor ſup- 
poſing we are deliver'd from Slavery,) with 
the zoth of January, appointed to implore 
God's Pardon for the Martyrdom of King 
Charles the Firſt. This teaching us, that 
the Perſons of Kings are inviolable; the o- 
ther, that ſomething ſhould be done, when 
they are oppreſſive ; not upon their own Per- 
ſons, but Taking the Wicked from before 
Him. That Doctrine, of the Perſons of Kings 
being inviolable, the Doctor finds Hrong ly 
imply d in bis Text ; and he adds * 

or 


2 


' 
” \ \ 


(14) 
for it, from the Dignity of their Office ; de- 
claring Kings to be Officers: From the 
Cares and Ills they are ſubject to; from the 
Obligation we owe them for accepting ſo 
difficult an Employment, declaring that 
Kings have an Employment; from the Gene- 
ral Practice, that, in the worſt of Caſes, the 
Perſons of Kings have been untouch'd. The 
Doctor does not ſuppoſe thoſe Cafes to be 
unknown, and therefore does not mention 
He proceeds, p. 10. to aſſure us, that 
among all Nations, Chriſtians, as well as 
Heathen, Kings have been look'd upon as 
God's Vicegerents: He ſuppoſes the Hea- 
then Inſtances of that Sentiment to be too 
ſamiliarly known to require a Mention. 
He produces St. Paul, as ſtyling Kings the 
Miriſters of God St. Paul ſpeaks of the 


Pawers that be, and of the Miniſter, which 


is, the Servant, of God, in that hapter, 


not of Kings. 


I wou'd not be miſunderſtood to diſlike 


Dr. Croxall's Sentiments, any more than 
Dr. Jyap's hereafter, but to obſerve upon 
their Diſcourſes with that Enquiry after 
Truth, which 1s my fingular Prof fon He 
comments on the allom'd Meaning of that 
Law, Honour thy Father and Mother, in this 
Light; a Meaning may be currently al- 
low'd, and not juſt; and no Meaning of 


an 
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an Old Teſtament Text ought to be allow'd 
a Divine Meaning, that is, a Religious Do- 
ctrine, that is not declar'd to be that pre- 
ciſe Meaning in ſome other Texts of the 
Old or New Teſtaments. For the Mean- 
ings of Interpreters are inen and diſal- 
low'd by others. 

Pag. 11. He quotes the Caſe of David at 
Hachilah, abhorring to ſtretch forth his Hand 
againſt the Lord's Anointed, Saul, appoint- 
cd King by a Prophet; fuppoſing that Cate 
of David to be that of 2 Nation in regard 
to a King anointed by a Biſhop, or a Paſtor 
of the Church, as Dr. Croxall ſtyles a Biſhop, 
P. 3. It is remarkable, that the Firſt Book 
of Samuel, c. 8. on the People's asking a 
King gives a very particular Character ofone; 
and that Book was written by a Prophet, 
and is call'd The Fir ſt Book of Kings. 

Pag. 12. He quotes that Law of Moc, 
Thou ſhalt not revile the Gods, nor curſe the 
Ruler of thy People; it is Exod. xx1i. 28. 
But 1/rael had then no Kings, and the Word 
Imyx, Gods, is any Rulers, or Magiſtrates, 
or Leaders of a People. 

The Doctor has not ſhewn us here the Diſ- 
ference between reviling Kings, and laying, 
as he does, p. 5. That they violate the 
Initial Compact, ſubſtitute their own Wills 
for the Laws, and purſue Courſes oppo- 
Elite to the People's Intereſt 3” Tor tome 

may 
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may interpret a juſt Complaint of .iniqui- 
tous Facts to be reviling; and they may in- 
ſiſt, that if a Ruler of the People is not to 
be revil'd, then an Adminiſtration, tho” 
Wicked, is not to be call'd Wicked. There 
ſhou'd have been a Definition of reviling, 
and a Diſtinction on the Word, Rulers of 
the People Let me ſupply this; To revile 
is to propagate falſe Facts inſtead of true 
Ones, with Malice prepenſe; or to uſe op- 
probrious Language, Words conveying a 
Reproach, without, or beyond a real Foun- 
dat ion. 

To expreſs what we conceive true Facts, 
in their exact Light, of the Rulers of a 
People, is not to revile them; but is the Do- 
ctrine and Practice of the Bible, eſpecially 
of the Prophets, St. John the Baptiſt, and 
Chriſt Himſelf. 

The Doctor goes on to his ſecond Head, 
« To take away the Wicked from be- 

“ fore the King; He ſpeaks of the Com- 

mentators, and the Greek Verſion of the 

Septuagint, xrẽve & ee, Kill the Wicked - 

The Doctor words it, Cut off - He omits to 

give the Hebrew Original pw" 13n, Remove 

wicked ; it may be, wicked Thing, or 

Action, as well as wicked Man; the Word 

is the Singular Number, and is not con- l 

fin'd to a Perſon ; it may be, Remove Wicked- i 

weſs, Unrighteouſneſs : The Chaldee Para- ; 
phraſe 
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phraſe has it SW) nd Tt Wicked be 
caſt out The Arabick begins this Chapter 
remarkably thus; In the Name of the Eter- 
nal Everlaſting God: And before that, it is 
noted, The Proverbs of Solomon are ended ; 
his Inſtructions follow ; very difficult to be ex- 
plain d; which the Friends of Hezekiah wrote 
our, 

So likewiſe the Syriac places the End 
of the Proverbs of Solomon before the Be- 
ginning of this Chapter: This the Doctor 
might have obſerv'd, when he ſpoke his 
Text out of the Proverbs. 

In the Arabick, it is the 5th Verſe; the 
Hebrew, the Original, is Remove; the Vul- 
gar Latin is Aufer The Doctor might have 
remark'd the Original, and other Readings, 
and the Latitude of the Acceptation. 

Pag. 17. He tells us, we ought to en- 


quire who are the Higher Powers. Before, 


P. 10. he had faid, that Kings are the Mi- 
niſters of God. V. 17. he affirms, the 
Higher Powers, which are the ſame in 
St. Paul, as the Miniſters of God, are the 
Legiſlative Power, the King, Lords, ' and 
Commons; ſo that here he extends Paſſive 
Obedience to the King, Lords and Com- 
mons; and they are all according to Him 
inviolable, by an equal Reaſon, either a- 
mong one another, or to the People. 


(; He 
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He has omitted to prove, that St. Paul 
means the King, Lords, and Commons, 
by the Higher Powers, or the Powers that 
be. He, under whom St. Paul wrote, was 
indced a 'Tyrant, but St. Paul had no 
Law on his Side ; for the Chriſtian Reli- 
gion then was not legally tolerated in the 
Romas Empire. When St. Paul had Law, 
he pleaded it; witneſs the Inſtance pro- 
duc'd beforc. | 

The Doctor teils us, that Kings obſti- 
nately perſiſting in Tyranny ſhould be c7- 
willy difabled from it: The Word Civil, 
from Civis, a Citizen, a Free Subject, im- 
ports, that the Cives, Citizens, Subjects, 
may diſable him from being a Tyrant; in 
what manner he is to be civilly diſabled, 
he does not expreſs. 

In à Sermon on the zoth of January, 


an important Doctrine ſhould be built on a 


fix'd Meaning of a Text, and the Diſcourſe 
ſhould flow from it. It is an Honour to 
the Doctor, that being the King's Chaplain, 
and preaching before the Houſe of Com- 
mons, He declar'd his Judgment with ſo 
much Spirit and Fortitude, becoming an 
Engliſhman, a Divine, and a Chriſtian. . But 
it is to me inconſiſtent, that he meant, by 
the Wicked, the Chief of the Miniſtry ; be- 
cauſe he tells us, that the Legiſlative, of 

which 
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which they are a Part, being Members of 
the Houles of Lords and Commons, is In- 
violable; ſo that he has left us deſtitute of 
a Clue to judge, who or what Wicked are 
to be removed: I do not here examine the 
Truth of his Doctrine, that a ee or 
Kings, are Inviolable. 


The Reverend Dr. Trap, in the Ded;- 
cation of his Sermon, excuſes the Severity 
of his Expreſſions upon the Day, by the 
like in an Act of Parliament. He needed 
not that Excuſe for being ſevere upon it; 
and they that would diſlike his Expreſ- 
ſions, would object to thoſe of the Act, for 
the ſame Reaſon. Acts of Parliament may 
be producible for and 3 the ſame 
Things. 


His > ext is extremely moving, a A Ut 13 4” 


ed to affect the Paſſions; Daughters of 
Feruſalem, weep not for me, but weep for 
your ſelves, and for your Children. Tho 
King Charles the Firſt acquitted the Par- 
liament, and thereby, in his Judgment, the 
Nation repreſented by it, of the Guilt of 
this Fact; tho' many, that acted in Oppo- 
ſition to ſome of his Meaſures, proteſted a- 
gainſt this Extremity; yet we know not. 
how far in the ſecret Counſels of God, who 
maketh Inquiſition for Blood, this may be 
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imputed to the Nation; and therefore if may 
concern the Nation to deprecate it. I enter 
not here into the Queſtion, of the: Reaſons 
for and againſt the Abolition of that Day ; 
it may be an Immortal Caveat to admoniſh 
all- of their Duty, from the Throne to the 
Cottage. 

Dr. 7; rap's Obſervation is very juſt, that 
the King's Conceſſions gave his Adverſaries 
Power againſt him. 

Pag. 8. He ſpeaks of the King's being 
his People” s natural Sovereign; that is, born 
their King; intimating, that Nature is an 
additional Tye to all other Obligations: 


And he is a Moral Sovereign, who obſerves 


the Tyes of natural Juſtice, Equity, and 
Love, to all his Subjects. 

Pag. 9. He repeats the Maxim, that the 
Perſon of the King is by our Laws inviola- 


ble. The Doctor has not ſhewn us, how 


that Rule was kept at the Revolution, as 
to the Perſon of James the Second at White- 


Hall, the Battel of the Boyne, and other 


Junctures, by the Interpreters of our 
Laws at that Time: And we ftill 


want an Adjuſtment of the Point, as 
Rated by Dr. Croxall, how far we may 
cut off wicked Miniſters, and civilly dit- 


able a Tyrannical King, without Violence 
to his Perſon, For if that be among thoſe 
5 Mini- 


621) 
Miniſters, and Force be lawſul ſor their 
Removal, that Force may terminate on the 
King's Perſon. Therefore he ſhould have 


inſtructed us, how making War with the 


Wicked to take them away from the King, 
may not be taking the King away at the 
ſame Time, and a Violation of his Perſon. 
Dr. Trap owns that the King's Miniſters 
were Accountable, All Rulers under the 
King are his Miniſters; the Scripture ſpeaks 

of the fame Obedience to all Rulers, the 
Powers that be, without Diſtinction. If 
Paſſive Obedience is due to one, it is due 


to all; if not to all, then not to any, for 


the ſame Reaſon. 

Pag. 9. Dr. Trap remarks, that God 
puniſhes the Sins of the Fathers on their 
Poſterity in the Scripture; he omits the 
main Reaſon of that Oeconomy in the Old 
Teſtament, which is, that God was King 
of the Jews, in a temporal Covenant with 
them and their Children; and could Diſ- 
ſeize cither by a legal Forfeiture of his 
Rights veſted in them, on certain Defaults. 
They forfeited his Grants, not their own 
Property ; for no Creature, eſpecially in 
Covenant, is a Proprietor in Bar of the 
Creator, who is Lord Supreme. As to 
any other poſitive Stipulation of God 
with the Jews, expoſing their Children 
for the Father's Sins, it docs nct hold 

Out 
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out of that Nation, and that Covenant; it 
1s not applicable to any other Country. 

Pag. 11. The Doctor offers a Reconcile- 
ment of the two places of Scripture, Exod. 
xx. 5. God viſits the Sins of the Fathers upon 
the Children; and Ezek. xviii. 20. The Soul 
that ſinneth, it ſhall die; the Son ſhall not bear 
the Iniquity of the Father. The Doctor recon- 
ciles this, by ſuppoſing that Ezekie/ means 
the next Lite, When the Soul that finneth 
ſhall die; that is, be puniſh'd with the ſe- 
cond Death, of cternal Milery. 

There is no Contradiction in thoſe Places. 
Exod. xx. 5. God viſits the Sins of the Fa- 
thers upon the Children, to the third and 
fourth Generation, of thoſe that hate him; 
that is, Idolaters were obnoxious to be cut 
off with Death, to the third and fourth 
Generation. This was to be by God's Exe- 
cution of his own Law, as he pleas'd. The 
San fhall not bear the Iniquity of the Fa- 
ther; that is explain'd, Deut. xxiv. 16. of 
Man's Execution of God's Law, that he 
was not to Kill the Son for the Father's 
Sins. 

Conſult that Text : The Fathers ſhall not 
be put to Death for the Children, nor the Chil- 
 aren for the Fathers : Every Man ſhall be put 
to Death for his gwn Sin. It is tranſerib'd by 
Egeliel, and means in both a human Execu- 

tion, 


( 23) 
tion, not a divine Viſitation. 2 Kings xiy. 6. 
The Children of the Murderers he ſlew not- 
According to the Law, the Fathers ſhall not 
be put to Death for the Children, wor the 
Children for the Fathers; every Man ſhall be 
put to Death for his own Sin: Which is 
{poke of Joaſh killing the Servants that 
flew his Father, and not their Sons; pro- 


ving that this of Ezekiel refers to human 


Executions only, as directed in Deutero- 
uomy. 

Another Proof of this is 2 Chron. xxv, 4. 
where Amaziah is ſaid not to ſlay the Chil- 
dren of Murderers, as the Law command- 
ed, ſaying, The Fathers ſhall nut dic for the 
Children, nor the Children for the Fathers, 
but every Man ſhall die for his own Sia. 
The ſame as in Ezekiel, a human Exccu- 
tion. 

And ver. 2. of that Chapter of Ezekzel, 
you read of a popular Complaint, The Fa- 
thers have eaten ſowre Grapes, and the Chijl- 
dren's Teeth are ſet on Edge; you ſball have, 
faith the Lord, no more Occaſion for that 
Proverb, all Souls are mine; the Soul that 
ſinneth, it ſhall die. There God repeals the 
Penalty in Exodus, which he threaten'd, 
that he world viſit the third Generation - 
And Ferem. xxx1. 30. propheſics, in the 
very Words of Ezekiel, that 77+ Days ſpall 
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come, when every Man ſhall die for his own 
Iniquity. 

Dr. Trap avers, that the only true way 
of reconciling theſe Places ( which want no 
Reconcilement but to underſtand them, that 
Ezekiel repeals the Penalty in Exodus, as to 
any ſuppos'd divine Viſitation on Poſterity, 
and refers to human Executions only, as to a 
diſtinct Law of not killing the Sons for the 
Fathers Sins ; ) the DoQtor's only true way 
is by explaining Ezekiel of a Future State, 
which is out of the Fewiſh Covenant, out 
of their Law, though known to, and be- 
liev'd by moſt of them. The Children's 
Teeth are ſet on Edge; did not mean that 
the Children dy'd in another World ; 
but preſent Inconveniencies, which they 
complain'd they ſuffer'd «neqgually, not ac- 
_ cording to their Law, for their Fathers Sins. 
Whence God anſwers them, Are not my 
Ways equal, juſt by my Covenant, in your 
Law? They cou'd not complain of Ine- 
quality as to another Life, becauſe it was 
never ſtipulated to them; it was a preſent 
Grievance which they then knew and felt, 
not the Apprchenſion of one to come. 

The Doctor is more juſt in his Hiſtory 
than his Divinity; he well paints the miſe- 
rable Conſequences of the Civil Wars to this 
Day; P. 16. he aſcribes to them the moſ? 

corrupt 
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corrupt Religion of King James II. as he 
ſpeaks; the Canon-Law ftill retain'd in 
England, founded much on the ſpurious 
fahre, is Part of that, which is two thirds 


of another Church, and numerous other 


Corruptions are producible on a Challenge. 

The Doctor puts ſome Blame on King 
Charles and King James II. What Prince is 
without it? Yet King Charles II. encourag'd 
Learning; Trade was not ſunk in his Time, 
nor Taxes ſo burthenſome. Their Faults 
ought not, cannot be defended. May we ſee 
no greater. And, as the Doctor quotes the 
Text, Let the Minifters, the Prieſts of the 
Lord, weep between the Porch and Altar, 
leſt a Share in the Guilt of that Day ſhould 
be laid to their Charge. 


I will not now dwell upon what Salma- 
ſius, a Great Maſter of Critical Learnin 
in France, has written in Defence of the 
King in the Civil Wars; or of what Milton 
has reply'd to him ; that may be the Mat- 
ter of another Lecture: It was ſaid, that 
Salma ſius dy'd of ſecret Uneaſineſs at the 
Anſwer of Milton. | n 

The Reverend Mr. Milbourn, has been 
diſtinguiſh'd tor his Zeal, and repeated Dit- 
courles on this Subject; and particularly, 
for his Preface againſt the Reycrend Mr. T. 

D Bradbury ; 
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Bradhury ; who retorted upon him, Fenwick, 
Friend, Parkins, Charnock, Rookwood, Aſb- 
ton, and others, declaring a Deſign to mur- 
der King Milliam, as agreeable to Con- 
ſcience, and the Doctrine of the Church of 
England; and that in the Caſe of King 
Charles, no Proof could be given, when the 
King would not plead. I wou'd remark on 
that, that a King pleading is not in the 
Laws of Exglaud. The Word Pleas, is from 
Placita, the King's Sentences or Pleaſure ; 
which is againſt his Pleading. 

I will conclude at preſent with a Method 
of Judging all Sermons on the zoth of Ja- 
nuary. The firſt Step is to reſolve on form- 
ing an entire View of the Occaſion. He that 
is imperſectly acquainted with the Hiſtory 
and Foundation of the Original Controverſy, 
which produc'd the Civil Wars, and ended 
in this fatal and deplorable Event, muſt 
have an imperfect Notion of the Diſcourſes 
preach'd on the Anniverſary: If on either 
Side, for or againſt it, he is determin'd to 
judge according to his Paſſions, and Preju- 
dices, taken for granted, he cannot under- 
ſtand a Sermon on the Subject. 

For this Purpoſe, he is to conſult allethe 
Lights of Hittorians poſſible, neglecting 
none of either Party; weighing their Au- 
thentickneſs, their Honeſty, their Know- 

ledge 
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ledge of Perſons and Incidents, and build- 
ing, not upon heir Opinions, Characters, 
Repreſentations, and Reflexions, as theirs, 
but as Fa#s vouch'd by them; comparing 
them with one another, and paſſing a very 


ſlow, deliberate Sentence on the whole 
Compariſon. 


When he has laid this Bottom, a Hearer ; 


is to conſider, on the zoth of January, what 
is the Audience, what is the known Byaſs 
of the Major Part, what they deſire, wiſh, 
or expect, ſhall be preach'd, and guard his 
Judgment on that Quarter: Who is the 
Preacher, what his Abilities, Study; and 
Party; what is the Intereſt weay'd into the 


Argument; hear nothing implicitly, for or 


againſt the Day, and attend cloſely to the 
Application of it. 

Then when the Text is nam'd, let him 
reflect, how proper it is to that Point; whe- 
ther it be explain'd at all, or juſtly ; whether 
the Doctrine ariſes from it; whether the 
Heads be regular, branching of themſelves 
in order from the Propoſitions of the Text, 
and one another, or mad? to iſſue from it; 
whether the Proofs be alledg'd for Aſſerti- 
ons, from Facts, Witneſſes, and Scripture, 
and taking the Scheme and Tenor of the 
Diſcourſe, the moſt probable View and In- 
clination of the Preacher and the Audience, 
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with the Reaſons and Conſequences of them, 


impartially deduc'd ; and the Share of the 
preſent Times in the Affair. 

By this Method he will be able to judge 
clearly the Merits of ſuch Diſcourſes, and 
ſeparate the Truth from other Mixtures: 
And as to the pious Turn he is to give to it, 
he is to make the Scripture his Teſt; the 
Woxp or Gov, in the midſt of the ſeven 
Lamps, his Guide; proportion his Submiſ- 
ſion to the higher Powers, to their Exerciſe 
of their own Duty; enquire how far diffe- 
rent Perſons intend the ſame Thing, in ſe- 
veral Methods and Circumſtances; in the 
Changes of earthly Kingdoms, look at 
that Inheritance which fadeth not away; 
and adore that immortal Potentate, Jeſus 
Chriſt, who has the Sovereign Right to the 
Heart, and whole Sceptre is a Sceptre of 
Rightcoulnels  _ 


I cannot take Leaye of this Conſidera- 
tion, without doing Juſtice to the Vir- 
tues of the three Preachers above-men- 
tion'd : The Loyalty of the Biſhop to his 
Prince ; the Zeal and Vivacity of Dr. Trap ; 
the Publick Spirit of Dr. Croxall, Let us 
apply the whole to the Culture and Im- 
proyement of all worthy Qualities, which 
we eſteem in others; the Diſcernment 

and 


—— — —— — 


( 29) 


and Cure of our own Defects; our mu- 
tual Edification and Good-will, as Fellow- 
Chriftians; and modelling this, and all Ar- 
ticles of Thought and Conduct, to our 
ultimate End, tlie Salvation of the never- 
dying Soul, and the Glory of the Eter- 
nal King; To whom be all Obedience, 
Love and Praiſe, through endleſs Ages, 


FINIS. 
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